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Session 1

David Novack

Advice on Being a Millennially-Despised Minority

Summary

Professor Novack's presentation was a comparison between his experience of evangelicals on college campus and the history of Jews as a persecuted minority. These evangelicals came primarily from parts of the country where they were in the majority and had difficultly adjusting to a new minority status. He stated that often evangelical students come to his office and opened up about the varied ways they feel persecuted by peers and professors. To which he responded "Oh, so you're a Jew?" and he stated they often responded "I feel like one". He also pointed out that "we" the conference audience are a minority in a minority. Traditionalist minority within the wider increasingly minority status of Christianity. 

With that introduction he presented two specifics he learned from the way evangelicals responded on campus. First was to meet regularly for prayer and Bible study, and second was to form a "C.S. Lewis Society" to defend their faith. The first method built up a close communal life in the midst of the campus majority, and the second prepared them to answer the challenge of the legitimacy of their existence.

Finally he addressed the issue of "if being a persecuted minority is good or bad". If good then it's something that should be embraced and perused and if bad then the goal is to change the majority. Professor Novack argues for the second option within the context of the history of Israel. Israel was, he argues, not to be a "light to the Gentiles" but a "light of the nations", the nations would see what God was doing in Israel and come to them. He stated that the danger in being direct with the majority is that "they will convert you rather than you having an impact of them." He also argues that a lot of the motivation for proselytism is being uncomfortable with being a minority. In the Western world Christianity was a de facto religion and become complacent and its impact on culture was taken for granted. Therefore this shift is "not something to bemoan, but nurture an develop".

A final point made is that though our society claims to be multicultural in reality there is a majority, that of secularism. He sees the best response as develop the inner life such that the "best and brightest" come to us and larger society won over by those who come.

Addendums from Q&A

· Loss of majority in society is an opportunity.

· Place more emphasis on home life tradition than Sunday School.

· Focus on "our spiritual life" as a covenant people, not an individual.

· God works with a minority: they take less for granted.

· Preaching the Gospel should not be part of a "majoritorian agenda" (success oriented).

· What attracted people to Judaism was the Jewishness of the Jews.

Brief Reactions

· Helpful advice in response to minority status: community and apologetics.

· Also appreciated the idea that being a minority means less likely for the Church to take faith for granted in addition to being authentic.

· He proposal of passive (indirect?) "evangelism" I believe to be defective from a Christian standpoint. Jesus' command in Matthew 28:16-20 doesn't seem to allow a complete interior focus and waiting for people to come to us. In fact this seems to be what the Episcopal Church has been doing. Certainly faithfulness is vastly more important than some idea of "success", but it seems that faithfulness is one of active proclamation.

Session 2

Paige Horchschild

Realist Engagement in the Midst of a Crumbling Empire: Augustinian Thoughts

Summary


Dr. Horchschild's presentation was focused on gaining insights from St. Augustine's City of God. The primary theme of her presentation was the idea of sacrifice in Augustine and the Church's vocation to be the sacrificial body of Christ to God in the world. Though this the Church completes the sacrificial mediation of Christ.


First she began with a few definitions and concepts from St. Augustine. Sacrifice is "any work done in order that we might cling to God", and mediation is the "effective union between God and man" noting that Christ is High Priest (Mediator) and Sacrifice in one. Only God can, in fact, be both sacrifice and receive sacrifice in one which makes sacrifice in the Christian sense superior to pagan and Jewish sacrifices. The Church as the Body of Christ takes on all these concepts of sacrifice primarily in an ecclesial sense, though also in some sense via the Sacrament. 


There are three ways the Church is sacrifice:

(a) The Church as the Body of Christ and Christ as sacrifice. Divine indwelling does not wait for us to act but is an inherent aspect of being the Church and thus also being the sacrificial Body of Christ. There is a radical union and life in Christ and communion with each other.

(b) There is a demand for the externality of worship in that true worship is internal and external flowing from the pedagogical logic of the Incarnation. Worship and the Church must then be corporal and communal or we've misunderstood the Incarnation. Fighting for truth in this context is a type of visible offering.

(c) Following above, engagement with the world is a form of sacrifice. Augustine exhorts readers to cultivate the virtues that indwell the soul and be oriented towards God. This interior virtue is in a sense primary as Augustine says that "if the times are evil then you are evil". It is though this transformation of virtue and perseverance that the Church transforms the world.

She concludes with a few final observations from the text:

· The fundamental critique of ancient virtue was it's error of self-sufficiency.

· It's better to struggle against vice than feel lack of conflict.

· If you can't appeal to a common ideal then you cannot have a "people" (though this cannot fully happen until the City of God comes).

· We cannot constantly say "things are terrible" because this would find fault with God.

· There's no room in Augustine for a private/public distinction: the Church must be visible and faith can't be private.

· The Church can't depend on the State, but needs a space while the State to be healthy needs the Church.

· There are three Augustinian issues we must teach to: (a) Combat the loss of transcendence in society, (b) confront a society that places total trust in technological solutions, and (c) transform the idea of freedom into one of freedom from demonic idolotry as the type of true freedom which perfects human nature.

Addendums from Q&A

· It's the duty of the Church to argue/demonstrate good for society.

· One primary current crisis is the crisis of community. (Addressed by Parish life)

· Augustinian humility in a social setting means pursuit of the common good.

Brief Reactions

· One of the more helpful presentations. Not much to add beyond the points stated above from the presentation itself. I see Augustine in this arguing for a more communal-oriented Church.

Session 3

William T. Cavanaugh

Is it Good to be Persecuted?

Summary
The gist of Dr. Cavanaugh's presentation was a critique of two opposite viewpoints on Christian martyrdom from Candida Moss and various US Roman Catholic Bishops. He argues the rhetoric of persecution from these two sides are seriously flawed. 

Moss' argument was that the early Church essentially invented the history of Christian martyrdom in the 4th century. She asserted that the early Christians were "prosecuted" for particular crimes of refusing to worship the emperor which was seen culturally as an act of treason, they were not "persecuted" for being Christians. She then turned around and accused the early Church of being the true persecutors of "heretics". The Church invented a martyrdom complex that painted the world of Christians under attack and others as enemies. Basically she is reluctant to allow the possibility that Christians could be at odds with the world, and believes there is no inherent conflict in a pluralistic society so Christians should not insist on their ideas in the public square. Dr. Cavanaugh then spends time critiquing this view for it's many historical and logical flaws.

On the other side are many of the Catholic Bishops who hold the nation was always Christian until modern secularization and the Church as the norm of the civil State. They "do not have to choose between being American and being Catholic" and even introduced a "patriotic rosary" combining the rosary with patriotic hymns, etc. They make an assumption, Dr. Cavanaugh states, that there is an inherent order of religious allegiance to Christ paralleled with political allegiance to the nation and thus supports a religions/political divide. 

He then takes an issue with both views as having the same core flaw. Neither can truly contemplate the idea of a fundamental conflict between being Christian and being American. Instead, he argued, we should always expect persecution and resistance from the world until the Kingdom of God. This opposition and suffering may be expected in following Jesus but it's not good. He then pulls from Girrard in arguing Jesus' death showed the injustice of the "scapegoating mechanism". Because this was a fundamental challenge to things we should expect to never fit easily into the social order either by being enshrined in law or privatizing to get along. Sometimes we do have to choose between being Christian and American. 

Addendums from Q&A

· "Religious Freedom" is a two edged sword: it individualizes and separates religion from the rest of life.

· We can enshrine some things (like murder following natural law) but not all things. This must be a case by case basis. We're not a Christian country anyway and the idea of Christian marriage has already changed (divorce).

· There is nothing particularly special about our issues, they are similar to those faced by Christians in other nations for the 2-3rd centuries.

· He wants to see the discernment of Just War back into the hands of the Church.

· The State is just part of the terrestrial kingdoms. Though rejects idea of a "Constantinian fall" noting the practical side of "eventually an emperor is going to convert, what do you do then?"

Brief Reactions

· One of my major thoughts was the difference we face from that of the Early Church. It would seem easier for early Christians to see the difference between the Church and the world when the Empire is explicitly pagan. Secularism, however, parades itself with the veneer of neutrality though is really a competing truth claim on the nature of reality.

· I think his answer to a question concerning how much we can enshrine our values into law was insufficient. Because we claim a transcendent truth, does allowing something else to take precedent not implicitly give credence that there is something superior? This question has vexed me a lot and I wasn't sure at the end I had a firmer answer.

Session 4

Kathryn Schifferdecker

A Tree Planted by Streams of Water: Scriptural Lessons on Hope

Summary


Dr. Schifferdecker's presentation was on insights from Elijah and even more primarily Job. Initially she points out that meditation on Torah in the Old Testament gives "nourishing roots and fruit" and also provides "sustenance and shade" for others. Those skeptical of us should see lives of fellowship and prayer, and then bless God for "having that in his world". She only touches briefly on Elijah but a few relevant points are that God calls him and us out of self pity and depression (thus we are not alone), gives us bread for the journey, and also the gift of vocation that calls us out of despair. Next was a very well done presentation on Job however there were few specific ideas relevant to the purpose. In general Job feels deep despair and being alone in the world. In the end he learns humility, that it's not all about him but also learns wonder at God's creation. We are to learn we're not the center but also wonder as we are called to a world that's "wild and dangerous". 

Addendums from Q&A

None of note

Brief Reactions

None really. It was a very interesting and well done theological analysis of Job and provided a bit of a "pep talk" homily but there was not much that I heard overly relevant to the topic beyond a general "don't despair".

Session 5

Anton Vrame

American Orthodoxy: A Minority that Came of Age
Summary


This presentation was primarily a history of how the Orthodox Churches in America have used faulty statistics to present themselves as a larger aspect of American life than they are. Essentially starting in WW2 they used the rhetoric of a large community (in the millions) to secure particular rights, such as religious exemption from the draft, even though today their numbers are only around 800K. Though the history was fascinating in itself, some possible helpful aspects of strategy learned were:

· The status as a "major faith" can be used for greater access to society.

· Used grassroots influence for lobbying purposes for access.

· Strategic use of personal contacts.

· They claimed the American story for themselves.

Addendums from Q&A

None of note

Brief Reactions

I was unimpressed that there was a bit of boasting about using exaggerated numbers to secure a level of political goals. Granted the original purpose was good, and perhaps the first numbers were honest mistakes, but it still seemed odd that it was presented almost as a strategy. Also many of his conclusions seemed machiavellian. Otherwise there was little relevant in the presentation.

Session 6

Robert Hendrickson

Keeping up with Tradition: Preaching and Pastoring as an Emerging Minority.

Summary

Cn. Hendrickson presented how he lead an urban parish in New Haven that combined with a religious community, St. Hilda House, was able to be successful in evangelizing young adults. He began with a secular example of a cannoli store in New England. It apparently is an incredibly successful store which he argues was because they "didn't change". Instead they merely specialized in what they do well. What change occurred was only as a "living thing" changes and this was the model he applied to the Church. He notes that keeping tradition is our goal, and only when we know the tradition well can we change within it because we will know why. This is helpful today because there is a deep desire for an authentic history more than what the "mass market can sell".  


From there he discussed the history of Christ Church in New Haven from his Rectorship. A few points about this parish as it grew in young people: it has a catholic spirituality of disciplined prayer, a traditional liturgy with incense and chant, places the Eucharist at center, and has a strong tradition of mission to the community. An example of the last was gong door to door asking people if they wanted prayer and kept track of the area to build a "spiritual map".


His main argument is that they did well because they were traditional. Of the two growing parishes in New Haven one uses the 1928 BCP and the other was Christ Church which is Anglo-Catholic and apparently even uses a little Latin. This is due, he said, to the desire for a younger generation for rootedness, transformation, and authenticity. They come "looking for an encounter with the Holy and something that challenges them". This also carries over, somewhat, into theology. He mentioned how an intern didn't want to impose his beliefs on kids so avoided it to which he said he responded: "Oh, would you do that with sex ed?". The Church must be faithful to it's "core". He concluded by saying "our challenge isn't to be relevant, but to matter".

Addendums from Q&A

· One asked about liturgy becoming "precious". His answer was to link ritual, etc. as intimately as possible to what people are doing in their daily lives, place an emphasis on study to give living meaning.

· It is possible to still build intentional spiritual communities in rural areas though it may take the community being creative about self-sustainment such as a retreat or tourist center.

· The community at St. Hilda was roughly divided into three year internships: year one was an introduction to a life of faith, year two vocational discernment (broad), and year three helping the person attain that vocation. 

Brief Reactions

· Much of this resonated with my own experience in entering the Episcopal Church and embracing an Anglo-Catholic faith. In that respect I think there is something to the rejection of much of the shallowness of various other ways the Church has attempted to reach younger people. Though for many they are also joining the "Young Restless and Reformed" crowd instead of a more catholic theology but either way I believe the impulse at core is the same. 

· On the other hand I'd want to be careful about the way he argues his point which ironically uses some of the same criteria. It's always nice to feel vindicated by succes, but ultimately theology is right because it's right not because it's popular or draws large crowds. It seems unwise to use growth as a truth criteria without declaring Joel Osteen a "good" "theologian".

Session 7

Joseph Small

The Gospel in "A Secular Age"

Summary


Dr. Small's presentation drew references often from Neuhaus' The Naked Public Square and even more so Charles Taylor's A Secular Age. The combined critique in the Church of a shallow faith with the public growth of non-religious culture has created a new challenge. The main focus in the first part of the presentation was this non-religious culture. There has been a growth in both secularity and "moral therapeutic deism". However he argues these are only symptoms and much of the issue has been the development of an idea that God is only one of many options and not the easiest to embrace. Routine decisions often no longer take God into account but instead use modern cultural assumptions. For instance moral goals can have many legitimate motivations and are primarily concerned with "human flourishing" regardless of religions convictions. As a result many now live content without any faith and a main focus on the "here and now". These are "exclusive humans" living life in a self-contained universe and desire "belonging without believing".  


The Church has been part of the problem by adopting the same secular assumptions of "the way things are" which rely on human actions to bring about social ends. This comes with a cost: children of mainline Protestantism discovered the Church was not indispensable to their personal ends and even not as good as other options. Dr. Small argued the Church must turn away from "programs and services" and towards being the place were the Gospel of Jesus is proclaimed. He notes the early expansion of the Church "just happened" as they lived distinctive lives from the culture. One major distinction was their inclusion of all social classes and peoples, they were an "exclusive provider" ordered in a commonwealth, unified way of life, and a distinctive hope. They responded as a cohesive community in caring for each other and pagans. In many ways it was also demanding as they opposed various cultural practices of the day instead of trying to appeal to everyone as an easy access to God. 


Lastly he gives four aspects of proclaiming the Gospel in the current age. He notes we can no longer rely on cultural props or words but in character of life in the Church. "Capable of proclaiming the Gospel because it is capable of living the Gospel". These four aspects are:

· Being a "body knit together". The modern Church has become typical in confirming to social norms. We are not a natural body but one in Christ with clear non-negotiable theological and ethical norms.

· Having a common profession. The early Church had a strict Rule of Faith. We need theological articulation to knit together the body of faith. 

· Discipline of a new life. Early Christians saw themselves born again into a new family and common life not based on personal interest or convenience. The modern Church is instead advertised as a purveyor of religious goods where works are optional rather than the norm.

· Having a shared hope. Not one limited to the afterlife but God working in the world. They didn't have to devise strategies but relied on God. Instead "modern anxieties lead to endless visions, strategies, etc. taken from modern management techniques". We need an awareness of the present Christ who calls us to be the Church.

Addendums from Q&A

· Early Church focused new membership on how they are to live more than how they are to believe.

· The intertwining of Church and culture make the Church susceptible to when culture no longer needs us.

Brief Reactions

· My experience concurs the many of the same issues of secular culture and found the insights from the early Church helpful. It's difficult to add much more than what is in the summary as it was very spot on.

